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“I’m starting to think that it is naïve of us to trust uThixo to save us. He is a man, He has no 

business of protecting womxn. We are on our own. The Father, the Son and the Holy Spirit 

abanaxesha lethu mtshana!” – Khululwa Mthi 

 

The rape and murder of UCT student Uyinene Mrwetyana left South Africa reeling. Well-

founded anger mounted against the masculine culture that perpetuates the blatant 

objectification of women bodies in our society. Among other things, it highlighted the 

everyday struggles of South African women, as well as brought to light the decrepit state of 

gender politics in the country. It left us a great obligation of self-introspection, along with 

some important questions to answer, such as the definition of masculinity and why its toxicity 

persists. Most emphatically, however, it left us pondering the question of God’s silence. If 

God exists, why does He not care? If He cares, why permit such evil? 

Swiftness to point out the devil and tell of an ending world is neither sufficient nor 

satisfactory, and nowhere is this clearer than in Epicurus’s classic question: 

“Is God willing to prevent evil, but not able? Then He is not omnipotent. Is He able, but 

not willing? Then He is malevolent. Is He both able and willing? Then whence cometh 

evil? Is He neither able nor willing? Then why call Him God?”1 

There are many who sympathise with Epicurus’s argument. They argue quite sensibly that if 

an omnipotent God exists, but is unwilling to prevent evil, He must be complicit in human 

suffering – for mere negligence, if not outright malice. This past month alone, where was God 

when Uyinene was fighting for her life and dignity at the hands of her rapist and killer? Where 

was God when a man raped and bashed Janika Mallo to death? Where was God when a man 

was chopping Lynette Volschenk to pieces? Where was God when a man was shooting 

Leighandre Jegels to her death? Where was God when Jesse Hess was getting murdered in 

the confines of her home? Where was God when six-year-old Amy’Leigh got kidnapped from 

her own mother’s car? Where is He when African souls are axed and torched to death in 

xenophobic attacks? Indeed, where is He when police forces fire rubber bullets at students 

protesting for safety in our very own campus? We might also ask, what is the point of praying 

“Our Father” when our image of a father is that of a rapist and a killer? If God exists, what has 

He done regarding human suffering? 

The question of evil and suffering is a very sensitive and delicate one. It is not to be considered 

abstractly, neither should it be employed to further political ideologies: real people, with real 
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lives, are affected each day. Moreover, it is a universal problem. Everyone, whether theist, 

atheist or agnostic, has encountered it at some point in their lifetime. The past month alone 

exposed us to the magnitude of human cruelty and the extent of suffering those it affects are 

made to endure. Consequently, many turned to their respective worldviews for answers, and 

many a theist who believes in an all-powerful and personal God was left with the gaping 

question of God’s silence. 

Our understanding of evil is often determined by the respective worldviews to which we 

subscribe. Though anyone with a moral compass is outraged by evil, everyone still views the 

problem against the backdrop of what they believe ultimate reality to be. History has 

produced three major families of such worldviews: materialistic naturalism, pantheism and 

transcendence. The first is the belief that mass energy is what reality is and will ever turn out 

to be, the second is the perception that reality itself is the manifestation of the impersonal 

force behind existence and the third is the notion that behind the fabric of reality is a God 

who created and sustains the universe. These are important, not only because they define 

our positions when faced with human suffering, but also because they are the camps to which 

we flee when faced with the problem of evil. 

Many see the sorry state of the world and turn to materialistic naturalism. They observe the 

rising rates of rape, femicide and xenophobia and see atheism as the only worldview possible. 

Others, though prepared to believe in the possibility of an intelligent Mind behind reality, 

experience these atrocities and resolve it is more than could be reasonably expected of them 

to sustain belief in an omnipotent, personal God who cares for them. Still others in blind faith 

hold that it is in permitting moral evil that God either punishes or teaches us lessons. But 

heartfelt though these conceptions may be, none of them actually deals with the problem of 

evil and suffering. In fact, they carry the potential to make it worse. 

It is a common misconception that atheism has solved the issue of human suffering. In taking 

away the existence of God, atheism teaches that the sooner one realises that reality is bleak 

and meaningless, the sooner one accepts the possibility of meaningless tragedies and equally 

meaningless good fortune. According to Richard Dawkins: 

“In a universe of blind physical forces and genetic replication, some people are going to 

get hurt, other people are going to get lucky, and you won't find any rhyme or reason in 

it, nor any justice. The universe we observe has precisely the properties we should expect 

if there is, at bottom, no design, no purpose, no evil and no good, nothing but blind, 

pitiless indifference. . . . DNA neither cares nor knows. DNA just is. And we dance to its 

music.”2 

The logical conclusion to this argument is that there is no good and no evil, that everyone 

simply dances to the music of their DNA. It implies that toxic masculinity is simply men dancing 

to the music of their DNA. It suggests that the xenophobes who murder fellow Africans are 

merely dancing to the music of their DNA. It offers the impression that the police who were 

firing at protesting students, along with the racist apologists of white privilege championing 
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their actions, were also just dancing to the music of their DNA. How, then, could any of these 

people incur moral blame? 

What is more, this worldview takes away any possibility of recourse and ultimate justice. A 

Hitler may shoot himself to oblivion after murdering millions of people, and that would be 

the unfortunate end. And should the strings of his DNA so lead, a man may murder his 

children, then escape justice altogether by pulling the trigger on his own head. The countless 

victims of sexual violence whose abusers walk free would indeed have no hope of justice or 

moral compensation. I argue that far from being solved, the problem of evil and suffering 

actually appears worse through the lens of atheism. 

But what of those people whose lived experience simply does not permit them to believe in 

a personal and caring God? What of those who cried God’s name in the face of moral evil and 

found a deafening silence? What of those who are watching the status quo and getting more 

convinced of the naïveté of believing in a God with the will and capacity to save us? These are 

solemn concerns which warrant earnest sympathy. After all, a world in which exists an all-

powerful God who simply could not be bothered by our suffering is far worse than the 

meaningless reality offered by materialistic naturalism. So, is God this uncaring? If He cares, 

whence cometh evil? 

The transcendence worldview teaches the existence of a Creator God. It teaches that God 

created a harmonious and utopic world which somehow – though hard to tell how – went 

terribly wrong. It teaches that evil intruded and ushered in an era of suffering and despair. 

But how could an all-powerful, benevolent God permit such, to begin with? I believe that the 

answer is intertwined with the character and moral background of the transcendent God. 

Christianity, in particular, holds that love is the nucleus of God’s character. It teaches that God 

is love (1 John 4:8) – that His nature, His law, His actions all stem from it. It teaches that, true 

to character, love became the primary ingredient through which God made the world. In 

forming mankind in His image, God made us moral beings and endowed us with the capacity 

to love. Freedom was its requisite. Without the freedom to choose otherwise, love cannot 

truly exist. And although freedom entails risks and the possibility to make the wrong choices, 

it is those risks that necessitate responsibility, and that responsibility which enables moral 

growth. As C.S. Lewis put it: 

“God created things which had free will. That means creatures which can go either wrong 

or right. . . . If a thing is free to be good it is also free to be bad. And free will is what has 

made evil possible. Why, then, did God give them free will? Because free will though it 

makes evil possible, is also the only thing that makes possible any love or goodness or joy 

worth having. A world of automata—of creatures that worked like machines—would 

hardly be worth creating. The happiness which God designs for His higher creatures is the 

happiness of being freely, voluntarily united to Him and to each other in an ecstasy of 

love and delight compared with which the most rapturous love between a man and a 

woman on this earth is mere milk and water. And for that they must be free. . . . If God 

thinks this state of war in the universe a price worth paying for free will—that is, for 

making a live world in which creatures can do real good or harm and something of real 

importance can happen, instead of a toy world which only moves when He pulls the 



strings—then we may take it it is worth paying. . . . The better stuff a creature is made 

of—the cleverer and stronger and freer it is—then the better it will be if it goes right, but 

also the worse it will be if it goes wrong.”3 

The only world in which the possibility of evil could never arise is one populated with 

automated beings. It is one in which humanity had no agency and simply lived and moved as 

God pulled the strings. It is one in which love could never exist, nor any chance of happiness. 

It is not a world a loving God could dream of. It is not a world worth living in. 

But what practical relevance does this have to the countless people baffled by God’s silence 

in times of evil and suffering? What has God done regarding the problem? Where is He in our 

daily sobs? 

Christianity teaches that original harmony with God was the bulwark of evil and human 

suffering. It teaches that human selfishness (for what is sin but the egocentric, self-serving 

corruption of the human heart) is what hid God’s face from us. It teaches that the day 

humanity chose selfishness over love (for what is love but the principle of placing others 

before oneself) is the day peace with God fell apart and all hell broke loose on the human 

race. But even so, it teaches that we are not forsaken. Far from it, Christianity teaches that 

God became Man, that He walked, lived and suffered amongst us. It teaches that God 

hungered, wept and endured violence at the hands of evil men (Matthew 21:18; John 11:35; 

John 19:1). The Cross of Calvary is God’s loudest response to the problem of evil and human 

suffering. Christ’s death was not merely Him taking a bullet for us from an angry and vengeful 

God; it was an olive branch of reconciliation from a loving and caring Father. The Apostle Paul 

remarks: 

“God was in Christ, reconciling the world unto Himself.”4 

The Cross teaches that God is no stranger to human pain and suffering. It teaches that, 

acquainted with grief and sorrow, He sympathises with the feeling of our infirmities (Isaiah 

53:3; Hebrews 4:15). God is not absent in our suffering. He is not distant when men rape and 

slaughter the women and children He entrusted them to love and protect. He is not asleep 

when students are persecuted equally by criminals and police on campus. Nothing escapes 

Him. “Not a sigh is breathed, not a pain felt, not a grief pierces the soul, but the throb vibrates 

to the Father’s heart. . . . God is bending from His throne to hear the cry of the oppressed.”5 

He hears. He suffers with us. He cries with us.  

The second thing the Cross does is enable moral reformation. In reconciling humanity with 

God, Christ works character transformation and seeks to renew humanity to the moral plane 

from which we fell. As N.T. Wright pointed out: 

“What is sometimes seen as Jesus’s ethical teaching is much more than that. It is an entire 

agenda for renewed humanity. This is what it looks like when hearts are renewed, when 

people are transformed from the inside-out. And it is also an agenda for renewing 
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humanity – a humanity through which God renews the world. . . . When God wants to 

take His power and reign, putting the word to rights as He has always promised, He does 

not send in the tanks. He sends in the meek, the broken-hearted, the crushed in spirit, 

and they will do, in humility and hope, the world-renewing tasks – medicine, education, 

justice, mercy – the tasks through which the living God is implementing His way of being 

King.”6 

We each have a part to play in the way in which God is dealing with the problem of evil and 

suffering. Here, He expects our cooperation. First, He expects us to allow Him to transform 

our characters. In so doing, He eliminates our contribution to the problem. A man whose 

character has encountered the renewing love of Christ will never lift his hand against a 

woman. A father whose disposition has been to Calvary will never dream of harming his 

children. Masculinity that has faced the Cross will never objectify another human being. Once 

we confront the Cross, we see humanity’s value in God’s sight; we are reminded of the nobility 

and dignity inherent in every human being by virtue of being created in the image of God. 

Once He transforms our characters, God expects us to play our part in our communities. Our 

Christian duty forbids us from shielding rapists. It forbids us from keeping silent while human 

beings are slaughtered at the hands of evil men. It prevents us from moral apathy and comfort 

in positions of privilege. It prohibits us from selfish pursuits while others go hungry and naked 

in our neighbourhoods. It even bans us from letting the earth burn up in indifference. Most 

importantly, however, God expects us to share His love with others (1 John 4:11). 

But the Christian message goes even beyond the Cross of Calvary. Christianity does not 

conclude with God merely suffering and dying on a Roman instrument of torture. It answers 

those who yearn for God’s direct intervention in the state of our world. It teaches that Jesus 

rose from the grave and is coming again to judge the world with righteousness and truth 

(Psalm 96:13). It teaches that He is coming to restore fairness and compensate the oppressed. 

Herein lies ultimate justice. Scripture tells that God will bring to light every act – moral or evil 

– that mankind has ever committed (1 Corinthians 4:5). Moreover, it points out that nothing 

is hidden from His sight, that all things are plain and open before He with whom we have to 

do (Hebrews 4:13). Christianity’s blessed hope is that humanity will not endure evil 

indefinitely: that one day, God will call every individual to account. But to many, the apparent 

delay is part of the problem. They argue that if God truly cared, He would have abolished evil 

long before now. Why, then, has He not yet done so? 

I believe that part of the reason lies in human probation and our very understanding of evil. 

In dealing with moral evil, God always employs patience and tolerance towards wrong doers. 

He is ever long-suffering to us-ward, not willing that any should perish, but that all should 

come to repentance (2 Peter 3:9). But Scripture indicates that there comes a time when evil 

exceeds even the limits of God’s patience. The antediluvians were so corrupt that everything 

they thought or imagined was consistently and totally evil (Genesis 6:5). Still, God bore with 
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them for centuries, until Noah and his family entered the ark. Unspeakably dreadful was His 

judgement upon the world thereafter. 

Similarly, God was patient with the inhabitants of Sodom and Gomorrah till the flagrance of 

their evil ascended as a great outcry to His throne (Genesis 18:20-21). Many often assume 

that homosexuality was the primary cause of  Sodom and Gomorrah’s destruction, pass on to 

Lot’s wife becoming a pillar of salt and there conclude the narrative. I argue that this is a 

shallow reading of the scriptures. Scripture teaches that Sodom’s primary evil was pride, 

gluttony and self-centred comfort while the poor and vulnerable suffered on her doorstep 

(Ezekiel 16:49-50). It illustrates that the culture of rape was as horrific as it is ever possible to 

be. Here, moral evil had once more escaped the boundaries of God’s patience, and terrible 

was His judgement upon it. 

The same rings true for our day. The finality and dreadfulness of God’s judgement remains 

partly the reason behind His enduring patience. But soon, the great day of the Lord shall come 

as a thief in the night. The heavens shall pass away with a great noise, and the elements shall 

melt with fervent heat; the earth and everything on it will be found to deserve judgement (2 

Peter 3:10). But not all who wish God to destroy evil and suffering view the judgement as 

good news. There are those who see in the flood and the fate of Sodom and Gomorrah a 

vengeful and unloving God. They view the judgement as a day in which this blood-thirsty being 

shall be out to get them. But this is not the God that Scripture portrays, and I believe that 

here lies the second reason for the apparent delay. 

If God is love, does it not follow that in destroying evil He would wish us to understand its 

nature and magnitude? Just as child-sacrifice was a normal aspect of pagan life in the ancient 

world, and slavery and racism were a usual way of life at some point in history, there are many 

in our own time who see virtue in xenophobia and its related attacks. Though hard to bear, 

would it not be futile for God to destroy these wrongs at a time when humanity still 

subscribed to them? What guarantee would there be that a people who lived their entire lives 

in a world which regarded infanticide as a sacred way of life, or another who had been 

indoctrinated from birth of their racial or ethnic superiority, would ever appreciate a world in 

which those things do not exist? There could be no guarantee that we would ever welcome 

God’s decision to destroy evil until we understood its cruelty. What is more, until we saw the 

extent of its inhumanity, there could also be no guarantee that we would never choose to do 

evil in the world-made-new. 

Moreover, if God is to destroy evil forever, He must destroy it completely, if at all – even the 

bits that society still winks at. If God is to destroy rape, must He not also destroy every self-

centred sexual imagination or action? If He is to destroy violence, must He not also destroy 

every hostile and unloving thought? If He is to destroy racism and xenophobia, must He not 

also destroy every notion of pride and superiority? God will not abolish our free will. We must 

each be ready to live in a world in which we freely and voluntarily abstain from evil. Would it 

not be tragic if, when God comes to put the world right at last, we perished along our 

oppressors due to the selfishness in our own hearts? 



So, to those calling for God to intervene: God will soon and surely invade! As C.S. Lewis still 

put it: 

“He is going to land in force; we do not know when. But . . . He wants to give us the chance 

of joining His side freely. . . . But I wonder whether people who ask God to interfere 

openly and directly in our world quite realise what it will be like when He does. When 

that happens, it is the end of the world.  When the author walks on to the stage the play 

is over. God is going to invade, all right . . . this time it will be God without disguise; 

something so overwhelming that it will strike either irresistible love or irresistible horror 

into every creature. . . . Now, today, this moment, is our chance to choose the right side. 

God is holding back to give us that chance. It will not last for ever. We must take it or 

leave it.”7 

The Christian faith teaches that very soon, God will put the world right. It teaches that God 

will restore the beauty of the Eden home; a world with no more pain, no more tears, and no 

more curse (Revelation 22:3). It promises a united human family, where many shall come 

from east and west and sit at the table with Abraham, Isaac and Jacob (Matthew 8:11). Where 

the nations shall beat their swords into shovels and their spears into pruning knives, and sit 

by the riverside to study war no more (Isaiah 2:4). A world where selfishness no longer 

consumes the hearts of man. A world where evil dwells no more. Until that day, God continues 

to cry and suffer with us. 
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